EXONERATION

A treatise on the exoneration of the nation of the pen and sword of the denigrating charge
of being irresolute and weak.

By the Mujahid Shaykh Dr. Ayman al-Zawahiri
Introduction:

May God be praised. We pray for His assistance, guidance, and forgiveness. We take
refuge in God from the evil that is inside us and our bad deeds. He who is guided by God
cannot be led astray and he who is allowed to go astray, there is none that can guide him.

I declare that there is no God but Allah without associates and that Muhammad is His
slave and messenger.

"O ye who believe, fear God as He should be feared, and die not except in a state of
Islam" [Koranic verse; Al- Imran 3:102] and "O mankind, revere your Lord, who created
you from a single person, created, of like nature, his mate, and from them twain scattered
like seeds countless men and women. Revere God through whom ye demand your mutual
rights and revere the wombs that bore you, for God ever watches over you" [Koranic
verse; Al-Nisa 4:1] and "O ye who believe, fear God and always speak words of
righteousness that He may make your conduct whole and sound and forgive you your sins.
He that obeys God and His messenger has already attained the highest achievement
[Koranic verse; Al-Ahzab 33:70-71].

Now to our subject:

1. A document called "Rationalizing Jihadist Action in Egypt and the World" became
public and was accompanied by much attention and furor. When I carefully examined it, |
found--regrettably as I had expected--that it served, in the best possible way, the interests
of the alliance that the crusaders and Jews have with our rulers, who act in contradiction
of Shari'ah. This document is an attempt to sedate their mujahidin enemies, make them
doubt their methods, and drive them from the battlefield under the pretext of weakness
and impotence, the lack of resources necessary for jihad, and the absence of hope that the
Islamic movements can bring about any change in Egypt.

I also found that the document focused on me personally, both by implication and by
direct reference, in addition to Shaykh Usama bin Ladin, may God preserve him and give
him victory over his enemies. In the statements he made, the author mentioned other
names.

I found myself in a very awkward position. If I remained silent, those who stood to
benefit from the document would be able to claim that they had succeeded in making the
mujahidin doubt their methods. How could I remain silent while seeing the document
openly and obviously support falsehood against the truth? If I responded to the document,



my response might be in defense of myself and thus make me abandon the position that I
had chosen for a long while. In that case the document and the response to it, in addition
to subsequent reactions, would turn into an exercise in mutual recriminations in full sight
of the world against brothers with whom I had been honored to exchange sincere amity
and fraternity on the path of sacrifice and jihad in the cause of God. What is more bitter
and worse than engaging in mutual recriminations is that the brothers chose in this
conflict to stand in the ranks of the enemies of Islam, who are encouraging and
applauding them, inciting them against their brothers, and pushing them to make further
responses and accusations.

Hence the message that I address to the readers today is one of the most difficult things
that [ have written in my life. I had formerly thought that my response to the HAMAS
brothers was the most difficult thing I had written in my life until this document came
along.

After pondering the matter for a while and making some consultations, I decided to write
this message while trying to be as fair as possible and committing myself to avoid
slighting anyone as much as I possibly could. I am determined to convey the truthful facts
to the readers in the best way possible.

I would like to draw the attention of the readers and the persons to whom I am
responding to the fact that I do not intend to slight any person or denigrate his worth and
that my response and criticism are directed to the ideas and meanings, not to the persons.
In my heart I have the greatest respect, appreciation, and amity for the document's author,
those who agree with him, and those who claim to agree with him. They know this fact
and are certain of it. They are now in captivity, a condition that I twice experienced in my
life, may God be praised, for we praise God even for an affliction. How could I insult
them when they are suffering this hard affliction?

I also would like my dear readers and any persons who come across my message to alert
me to any exaggeration or insulting remarks that they imagine are directed at any of my
dear brothers. I also would like them to alert me to any departure on my side from the
path of truth or impartiality.

I also would like those to whom I am responding to know that it was they who drove me
to respond--just as they drove others to do the same--out of my desire to defend Islam and
jihad against the lurking enemies.

I will now move on to the guidance document mentioned above and ask three questions:
A. Why was this document published at this time?

B. For whose benefit was this document published and distributed?

C. How was this document written?

A. As to why this document was published. This was done for the following reasons:



1. The document came to the public eye in a desperate attempt, or a near desperate
attempt at best, to confront the overwhelming jihadist reawakening that is, with God's
assistance, powerfully shaking the Islamic world and warning its crusader and Jewish
enemies of what they fear and hate.

2. It is clear that the document's aim is to stop the Muslim jihad and resistance to the
crusaders, Jews, and puppet ruling regimes in our countries whether by word of mouth or
act of hand, or even peaceful protests in the form of demonstrations, strikes, sit-ins,
conferences, and meetings. In Interior Ministry parlance, the document seeks to prevent
the disturbance of public order.

3. This document has become public at a time when the United States, in view of the
blows it is suffering, has decided to abandon its former policy of allowing partial freedom
to opposition groups by letting them hold elections. It therefore confronted such elections
with bans and restrictions as in the case of the elections in Egypt, Morocco, and Jordan. It
did the same with the HAMAS government, which it declared illegal, and in the case of
the Annapolis conference and the expected treacheries and aggression that will proceed
from it.

The document has also come out at a time when America openly finances the traitors in
the openly collaborative Awakenings Councils. The revisions included in the document
appear at this time so that the United States can encourage the emergence of a trend that
is more defeatist and despairing than the opposition trend in the elections.

B. As to the parties that stand to benefit from this document's publication and distribution,
they are:

1. The United States is the first beneficiary from these revisions.

a. The mujahidin call on the nation to rise, resist, conduct jihad, and seek martyrdom
while the revisionists call on it to abandon its resolve and surrender. In this way they
open the door wide for the spread of the Zionist-US scheme.

b. It was the mujahidin who foiled the US scheme in the region and it is they who are
criticized by these revisions.

c. The United States is aware of the threat that the jihadist trend and Al-Qa'ida pose to it,
its future, and its standing in the world. Al-Qa'ida is not merely demanding the expulsion
of the crusader occupiers and the Jews from the Muslim countries, but also that
petroleum should be sold at its real price. This call poses the threat of destructive effects
on the US global hegemony, which was erected on the basis of its theft of Muslim
resources.

d. The entire crime of Al-Qa'ida and the mujahidin is that they stood up to the Americans,
Jews, and their collaborators. For this reason the US propaganda machine produced such
documents to make the Muslims ignore the real criminals, the Americans and their



helpers, who have led the nation from one calamity to another from the catastrophe of
1948 to the recent Annapolis conference so that the document and similar writings would
be a loud shout in the mujahidin's face: "You are the cause of the calamity, the advocates
of ruin who have caused disasters!!"

Yes, they are the cause of the ruin of the interests of the opportunists, the subservient, and
those who accept the crumbs from the tyrants' tables. They serve their own interests,
nurture their children, and increase their wealth while the nation's enemies sink their
fangs into its flesh. Yes, the mujahidin are the cause of the ruin of such parties but they
are the real defenders of the nation's creed, status, land, and resources.

2. I call on the readers to search for the US factor in the revisions found in the document:

a. The Islamic Group's revisions began in 1997, but then slowed down until the 11
September events occurred. A new wave of revisions then began, which many Islamic
group members denounced who had initially accepted the no-violence initiative. This
wave went as far as to consider Al-Sadat a martyr. More significantly they mostly
focused on attacking Al-Qa'ida. Then real worldly benefits began to accrue to the
revisionists.

b. Regarding this document's author, he announced his revisionism in his book "The
Compilation" in 1994. He then returned to his private life under his real name in Yemen
in a show of strange co-existence with its security services. After 11 September 2001, the
Yemeni authorities arrested him on US orders and extradited him to Egypt. The
Americans imagined that he might be useful to them in their new crusade. After
remaining silent about his detention for around three years, during which he was
undoubtedly subjected to various forms of pressure, restrictions, and oppression,
combined with alternating periods of temptation and intimidation, he was brought into
the open and surrounded with great media attention.

Will this document bring any benefit to Egypt and other countries of the Islamic world?

I have viewed some of the reactions to the document in the official and semi-official
media. They all focused on the document's supporters, who considered it beneficial to
Egypt and welcomed it. The voice of those who sincerely opposed the document could
barely be heard in Egypt and the Arab world, perhaps because they were in jail or
threatened to be sent to Guantanamo if they said no. Only those whom the document's
author called idiots, agents, heroes behind microphones, and Internet heroes strongly
opposed it because they took their cue from the following verses by the poet Al-
Mutannabi:

Fate afflicted me with so many troubles that my heart was

Wrapped in a membrane of arrows fired at me.

Fresh volleys of arrows broke on those already in my heart.

I no longer worry about them because it is fruitless to worry. [end of poetry]



I would like to ask those who welcomed the document and regarded it as beneficial to
Egypt two questions, one a general question and the other more specific:

The first question: If we took Egypt as a model of the Arab and Islamic countries, is there
any hope of peaceful change in Egypt? Is there any hope of at least peaceful
demonstrations in Egypt when the government is working on a law that it will push
through the People's Assembly to ban demonstrations at houses of worship? By this it
means no demonstrations at Al-Azhar, the very place where Egyptians have protested
against injustice for hundreds of years?

Let me ask the question with more frankness: Is the situation in Egypt improving or
growing worse? Let us examine its foreign policy, the corruption in the country, its
economy, and agriculture. Let us explore not Shari'ah and religion but normally
recognized morals in the media and in public life, human rights, poverty, sickness, and
education. Where is Egypt heading? Is it heading toward the leadership of the Arab and
Islamic world or is it heading toward being a client and subservient? Do its ruler defend
its rights or are his best efforts devoted to acting as America's broker or the informant
who submits to it reports on his colleagues, the other Arab rulers?

The second question: Keeping in mind the reality to which I referred in the first question,
does this document offer a plan for change in our Arab and Islamic countries or do its six
options--a) emigration, b) self-isolation, ¢) amnesty, d) withdrawal from action, e)
patience, and f) concealment of faith--supply a recipe for escaping from reality?

Escaping from reality might be a Shari'ah sanctioned solution vis-a-vis the corrupt
conditions that cannot be changed. Imam Al-Bukhari, may he rest in peace, cited Abu-
Sa'id al-Khidri, may his soul find favor with God, that the prophet, may God's prayers
and peace be upon him, said, "It might almost be best for a Muslim to herd his sheep
through the narrow mountain passes and follow the pasture in order to keep his religious
faith safe from conflict and sedition."’

Do those who welcome the document see the situation like this? Escape from reality
might be a solution that is against Shari'ah to which a person might be pushed by

different motives. It remains a solution for one person or a group of persons but it cannot
be a solution for a society, a population, or a nation. If it cannot be a solution for a society,
a population, or a nation, then more logically it cannot be a solution to a nation that is the
victim of aggression, whose land is occupied, whose territories are stolen, and whose
sanctities, creed, and values are under attack.

Furthermore the document's author does not offer this merely as a solution for himself or
even for those who signed alongside him at the official government departments or the
other detainees or even the other Islamic movements. He offers this as a solution to the
whole nation!

! Sahih Al-Bukhari, The Book of Faith, a chapter on Religion and Escaping Sedition (Part 1, page 31).



It is astonishing that when he was proposing his solution to the whole nation or even to
the Islamic movements or the detainees, he offered emigration as a solution. This drove
me to ask: emigration to where? The best place where a Muslim can live in dignity today
is among the mujahidin, whom the author said were living in caves under the protection
of tribesmen and intelligence services. Those who welcomed his document said that it
was at least a step on the road. But I ask: What road? Where does it lead?

This makes me caution the document's author and all those who signed it alongside him
to look and explore in which direction they are pushing them? To what destination are
they taking them? To proclaim their repentance, consider Al-Sadat a martyr, and
recognize Husni Mubarak and his children and grandchildren as an Egyptian ruling
dynasty? This makes me ask the same question of those who welcomed the document: To
where? It is a simple question but is very embarrassing.

A section of those who welcomed the document do not believe in Islam and do not want
it. Another group claims that it wants Islam on condition that it should not negatively
affect its official and informal relations with power centers and official and non-official
media. Others want Islam without it posing a threat to their positions, salaries, and other
privileges. Another group is prepared to pay a small price for its Islamic belief but some
of its leaders do not object to the establishment of a bi-national secular state in Palestine
on the way to finally achieving two states in the land of Palestine. So, to where are they
going? Does the nation not have the right to ask? Are they not obligated to answer?
Finally are these not worthy of being asked?

They claim that they welcome the document because it calls for halting internal conflict. I
ask them: When did internal conflict ever stop? The government conducts internal
conflict against its people on a daily basis, in every sphere.

Furthermore the document does not call for a halt of internal conflict. It goes far beyond
this. It calls for no objection to injustice and refusal to be preoccupied with public affairs
or the Muslim people's affairs. The document solves the problem of a captive who feels
he has made enough sacrifices or regrets that he has made them and who wants to devote
his attention to his own affairs. This, by the way, has been its author's problem for the
past 14 years. It does not, however, solve the problem of a society, population, or nation.

I might understand that a captive might make such a decision in his circumstances of
detention. I was twice a captive, may God be praised for everything, and I know what it is
like to be in captivity. However, the Muslim nation in Egypt and elsewhere can do
without this decision completely in these tempestuous circumstances in its history.

Let us assume that the internal conflict stopped and no one disturbed public order any
more. Would those who welcomed the document have then arrived at the goal they
wanted? Would conditions be better or would they deteriorate? Moreover, why are you
urging the oppressed detainees inside the Egyptian jails and members of Al-Qa'ida of
Jihad to sign the document so that the internal conflict might stop but you do not ask



HAMAS to do the same? Has not HAMAS carried out and does it not continue to carry
out internal conflict? Is this not a clear contradiction?

Would it be logical for a person who sees eye to eye with the document's author to draw
up a document for the Palestinians urging them to abandon jihad because it has caused
the shedding of Muslim blood and tell them that they have to make a choice among the
six options offered by the document?

If it is claimed that there is a big difference between Egypt and Palestine because
Palestine is under Jewish occupation, the answer is that Jewish occupation does not
justify the shedding of Muslim blood. There is a US occupation in Egypt and the number
of Muslim dead who were killed by US planes that took off from Egypt and from the US
warships that passed through the Suez Canal were supplied at Egyptian ports and were
loaded from the US military stores in Egypt was greater than the number of Palestinians
whom the Jews are killing in Gaza; 1 million Iraqi children were killed by the embargo,
not the war.

If it is said that the benefit to be reaped by expelling the Zionist enemy from Palestine is
greater than the loss of Palestinian lives, then the answer that it is also a benefit to
establish a mujahidin Islamic state in Egypt that will seek to liberate Palestine and every
Muslim land, eliminate corruption, establish justice, and restore Egypt's historical role of
defending Islam and the Muslim people. This benefit is greater than the loss represented
by the shedding of some innocent blood.

If it is said that the jihad in Egypt has not led to the establishment of a Muslim state or the
expulsion of the Americans from Egypt, then the answer is that 80 years of jihad have not
led to the expulsion of the occupiers from Palestine, which the British occupied and then
delivered to the Jews. If it is said that the jihad in Egypt ruined the tourism business and
hurt the economy, then the answer is that the jihad in Palestine has led to the siege on
Gaza and the halting of food supplies, fuel, and salaries.

If it is said that the jihad in Egypt has led to killing children, then the answer is that the
jihad in Palestine led to the killing of Jewish children. Shari'ah forbids killing children,
whether Muslim or non-Muslim. Indeed Hizballah's missiles that were fired on northern
Palestine killed Arabs. Similarly Al-Qassam's missiles are fired haphazardly and it is not
known if they kill old people or children.

You might be asked, do you justify the killing of innocent people? Do you claim that
there have been no mistakes in jihad? The answer is that those who have made mistakes
can be held accountable and those who suffered damage can be recompensed according

to Shari'ah, but jihad must continue. As in any other human activity, mistakes have been
and will be made in jihad. For every mistake, there is accountability according to Shari'ah.
This Shari'ah was not revealed to govern angels, but was revealed to humans who
sometimes do right but sometimes make mistakes.



Even in the prophet's era the Muslim commanders made mistakes, but jihad did not stop.
Our master Khalid Bin-al-Walid, may his soul find favor with God, erred and killed
captives from the Banu-Juhaymabh tribe. The prophet, may God's prayers and peace be
upon him, exclaimed: "God, I declare that I am innocent of what Khalid has done."” The
prophet then paid blood money to the executed captives' people. Yet the jihad did not
stop. Our master Usama Bin-Zayd, may his soul find favor with God, erred and killed an
enemy combatant even after that man made the Muslim declaration of faith. The prophet
was extremely angry with him. This comes from a Hadith that Al-Bukhari transmitted
about Usama Bin-Zayd. Bin-Zayd which said: "The messenger of God, may God's
prayers and peace be upon him, sent us to Al-Hurqah and we caught up with our enemies
and defeated them. I and a man from Al-Ansar pursued one enemy. When we caught up
with him, he said: "There is no god but Allah." The man from Al-Ansar stayed his hand
but I stabbed the fugitive with my spear until he died. When we went back to the prophet,
he remarked: "Oh Usama, you killed him after he said there is no god but Allah." I
answered: "He said that just to protect himself." The prophet kept repeating his remark
until I wished I had not converted to Islam before that day." Yet the jihad did not stop.

Furthermore army life, including in the Egyptian armys, is full of crime. Do armies not
have a military law and military courts? Soldiers are tried for offenses ranging from
delinquency in sentry duty to high treason. Military jails are full. Would those who
agreed with the document, on the instigation of a thinker among them, demand the
abolition of the Egyptian army because its members committed crimes and urge the
Egyptians to choose one of the six options?

The Muslim nation, a victim of aggression, has no army to defend it. The mujahidin are
its army. There is no other. It is they who defend the nation today. Or do those who
accepted the document believe that Husni Mubarak and Abdallah Bin-Abd-al-Aziz are
the defenders of the Muslim nation's rights?

Furthermore the party that should halt internal conflict is the government. This is the anti-
Islam campaign, which is carried out in the name of the war on terrorism, which the
Egyptian Government and other regional governments vie with each other to conduct to
please the White House so that the president without a vice president will guarantee that
his beloved son will inherit Egypt's throne. He who bans internal conflict in this case is
like someone who prohibits the Arabs from possessing nuclear weapons but at the same
time supplies Israel with hundreds of nuclear bombs and other means of mass destruction.
It is the same logic, the logic of prohibiting the wronged party from responding to the
injustice simply because it is the weaker party.

Then let us speak frankly. This campaign and media furor is basically directed against
and focused on Al-Qa'ida of Jihad because, in American eyes, it is the most dangerous
opponent to US interests and national security. What Al-Qa'ida advocates is liable to

? Sahih Al-Bukhari, The Book of Raids, the chapter on the prophet, prayers and peace be upon him,
sending Khalid Ibn al-Walid to Bani Juzaimah [tribe].
3 Sahih Al-Bukhari, The Book of Raids, the chapter on the prophet, prayers and peace be upon him,
sending Usamah Ibn Zaid to Al-Hurgat from Juhainah.



shake America's very existence. Otherwise internal conflicts have been found in the
Moroccan desert, Sudan, Lebanon, and Yemen for decades but no one raised any furor
about them.

We in Al-Qa'ida of Jihad do not seek internal conflict. We seek to expel the invaders
from the Muslim lands and establish a Muslim state. As we have been led by the mental
efforts we made to act in accordance with Shari'ah, our practical plan, which we have
repeatedly announced, is the following:

a. striking at crusader and Zionist targets; and
b. making serious efforts to change these corrupt regimes and establish an Islamic order.

I repeat that serious efforts are necessary. I do not mean attending a conference or
demonstrating for an hour or even attending a lesson for two hours. These might be
among the efforts used but making serious efforts is a much larger undertaking. Serious
efforts to make changes are much bigger than some people imagine who believe that it is
possible to bring victory to the Muslim nation while sitting in their offices among papers
and books, criticizing this person and correcting the other person without ever joining the
real battle, offering sacrifices in the form of their persons, wealth, children, or leaving
their homeland, jobs, salaries, and other trivial worldly things.

Serious efforts to bring about change require:
1. sincerity in pursuing the objective for the pleasure of God; and

2. persistence, perseverance, and determination to reach the goal in addition to mobilizing
and organizing resources, planning one's steps, and seizing opportunities.

The great Islamic poet Allamah Mohamed Igbal, may he rest in peace, says:

To the sun always make your way
In the heat of the day and early morning.*

They also require a willingness to sacrifice one's dearest possessions, including one's life,
to reach the objective and be ready to live under pursuit, be made homeless and poor, or
spend one's best years of life in jail.

When we do this, we will have done our best and all that is left is to implore God for
victory.

* One of the paradoxes is that my grandfather from my mother's side, the scholar Abd-al-Wahab Azzam,
may God have mercy upon him, was the first to translate the poetry of Igbal to Arabic, but for my lack of
constancy in one location, I am not in possession of his books. May the reader accept this humble
translation.



We do not exhort only the mujahidin and the religiously committed to do this but all
Muslims because it is their obligation, like prayers and fasting.

I urge those who welcomed the document to answer my questions so that they will be
better able to place the document in the proper perspective. I alert those who loudly
applauded it, especially the members of Islamic trends, to realize that they have offered
the government the knife with which it can slaughter them. Their welcome of the
government's policy of blackmailing the detainees from the jihadist movements to make
them abandon their principles or pretend to abandon them by ensnaring some of their
leaders and tempting them with rewards or by intimidating them might rebound against
them. By applauding the government, they allow it to use the same policy against them.

This applauding of the government's state security policy is shortsighted for two reasons:

first, this policy might be used against the applauders themselves; and
second, the mujahidin, with the help of God, are not influenced by such farces.

Many leaders and commanders recanted and issued statements and edicts [fatwas] to
smother the nation's jihadist spirit. In the end they went their way but jihad persisted and
Islam was victorious. "And God hath full power and control over His affairs; but most
among mankind know it not" [Koranic verse; Yusuf 12:21].

C. How this document was written

1. These revisions were not written in circumstances of oppression, imprisonment, and
fear alone but were composed under the supervision, direction, planning, and financing of
the resources of the crusader-Jewish campaign. They devoted their resources and efforts
to it only because it served their purposes. If it had not been so, they would not have
allowed the document's author to utter a word.

2. Hence, I declare to all Muslims, that if--God forbid--I or some of my brothers, were
taken captive, and then in captivity we spoke or wrote things that contradicted what we
said and wrote prior to our captivity, do not accept from us anything except what we said
and wrote before we were taken captive.

3. The Egyptian Government claims that these revisions were written freely by its authors
who had freedom of choice. I wish to ask them:

a. If these revisions were freely written by their authors who had freedom of choice, why
did we not hear about them except after the authors were taken captive by the crusaders.
Indeed some of them at first rejected these revisions even after being taken captive but
finally capitulated.

b. If these revisions are part of a free dialogue, why are they administered by the security
services? These services are criminal apparatuses that practice oppression, torture, lying,



deception, and forgery. Is someone who has these qualities suitable to conduct a free
dialogue?

c. If these revisions truly come from the authors who are free to say what they want,
where are their opponents' voices? They are, after all, the oppressed majority with
muzzled mouths whose members are punished for their steadfastness.

d. If these revisions are free and spontaneous, why did we not hear the authors criticizing
the Egyptian ruling regime, which is the most corrupt regime that Egypt has ever seen
and has, as both its loyalists and opponents agree, perpetrated more torture and murders
than any previous regime. It is enough to note that the regime has passed nearly 130
death sentences and carried out approximately 100 of them, something that Egypt had
never experienced before. Add to this the fact that it also killed others unofficially.

e. It is the regime that sold Egypt to the Zionist-US-Israeli crusade and turned Egypt from
the Arab and Islamic world's leader into a services establishment of the US forces.

f. Why do we hear from the document's backers only criticism of the mujahidin,
specifically Al-Qa'ida, just as the Islamic Group's revisionists did after 2001?

g. Furthermore why is the course of these revisions not transparently clear? Why is it full
of secrets and riddles? After a long period of silence, we are surprised by someone who
comes forward suddenly, amid a media brouhaha and abrupt loud applause, to proclaim
his retreat, concessions, and defeat?

h. Why do they not inform the people of the identity of those who supervised these
revisions among the security services' personnel, their names and roles? Which lawyers
and unofficial and official religious scholars participated in the process? Which writers,
journalists, and politicians?

1. What offers were made in exchange for those revisions? What privileges did the
revisionists obtain? Alternatively what persecutions, punishments, and restrictions were
inflicted on those who refused to recant and make concessions?

j. What kind of negotiations took place between the revisionists and the government?
What course did they follow and under what kind of circumstances did they occur? What
subjects were discussed? What was the viewpoint of each side? Why should the issue not
be transparent and clear so that one might understand its real aspects and be able to
examine it and judge it impartially?

After referring to the document's author, those who agreed with him and those who
claimed that they agreed with him, and after I posed the above questions about the
document, I would like to move on to the effect that they alleged it had on the mujahidin.
With all respect and appreciation to all my brothers, I would like to clarify some points:



a. The mujahidin, thank God, do not achieve understanding of what is right depending on
the speaker. First of all they know what is right and through this knowledge can discern
those who follow it.

b. This document's author washed his hands of jihadist action and criticized the jihadist
14 years ago. How representative of jihad can this document be? Has this jihad retreated,
or has it rather escalated until it has become the most powerful threat to America, leader
of the crusader West?

c. Additionally, with all due respect for all my brothers, I would like to ask a question and
I hope that no one will regard it as a denigration of his worth. The document's author
used uncomplimentary epithets to describe Shaykh Usama bin Ladin, may God preserve
him. When you analyze the facts, who do you think has the greatest effect on young
Muslim men and international politics?

d. Those who support Shaykh Usama or Mullah Omar, may God preserve them, do not
do so for a whim or out of fanaticism. They support them because they see that these two
men always back the righteous course and make sacrifices for its sake. We pray that their
actions and the actions of all Muslims will find favor with God.

4. I will now speak about another group that is crushed, oppressed, and isolated. I will
speak about the oppressed majority that languishes in jail, whose voice is not heard and is
not allowed to reveal the horrible crimes to which it is subjected or the cheap
conspiracies that are practiced against it to force its members to join the revisionists. This
group of persons is steadfastly firm in its position despite the suffering. On this subject
Al-Arabiyah.net posted a report by its Cairo correspondent Mamduh al-Shaykh, which
stated the following:

"Leading Islamist Mahfuz Azzam, deputy chairman of the suspended Labor Party, who is
also Al-Zawahiri's lawyer in Egypt, has reported that 30 leading Al-Jihad Organization
members including Engineer Muhammad Rabi al-Zawahiri, Amman's brother, have
rejected these revisions. They are held in a top security prison and have been punished for
their refusal by denying them visits by their relatives and their lawyers. This began when
the revisions were published. Mahfuz Azzam does not rule out the possibility that a
response to the revisions based on Islamic jurisprudence is being written. He expressed
hope that the media will give it as much attention as they did to the revisions. He said:
What is suspicious about the whole issue is not only the circumstances in which the
revisions were published and some names 'circulated' but the fact that some are trying to
give the revisions a global character.

"Azzam wondered about the significance of the arrest of Shaykh Abdallah al-Samoa, a
leading Islamic Group official, two days after the revisions were published and after Al-
Samawi gave two press interviews."

> Al-Arabiyyah.Net; Monday, 16 Dhu al-Qi'dah 1428 -26 November 2007. The uncle of Ayman Al-
Zawabhiri doubts the credibility of the research of Shaykh Fadl due to his incarceration.



I dedicate my modest message to this firm and steadfast group and hope that its members
will accept it.

5. In conclusion I reaffirm my and my brothers' appreciation for our captive brothers and
the conditions under which they live. If I have found myself forced to respond to some of
them, I hope that my captive brothers to whom I responded will forgive me. I never
thought that I would find myself publicly disagreeing with my dear brothers except that
righteousness is dearer to my heart than mere persons. It was for the sake of
righteousness that we left our dear kinfolk and our dear homeland in search of God's
favor. We pray to God to accept our efforts.

I pray to God to give victory to His religion, holy book, and virtuous saintly men. I ask
Him to bring quick relief to the Muslim captives everywhere, to let us be joined by all the
Muslims in the search of what He loves and what finds favor in His eyes, gather us
together, unite our hearts, end our differences, and forgive us our excesses.

I have written these pages in search of God's favor. Whatever is good and correct in them
is success given by God alone. Whatever is otherwise comes from me and from Satan. I
wrote them quickly. I would have liked them to be more strongly based on Islamic
principles, more substantive, and in better style. However, this is what my circumstances
have allowed me to achieve. Let my brothers complete whatever is missing in these
writings, correct any errors in them, and forgive their author.

I hereby allow anyone to publish these pages, summarize them, or quote from them with
the provision that he not alter their original intention. God is behind our intentions and He
will guide us to the right path. My success can only come from God.

We praise God, Lord of the Worlds. May God's prayers and peace be upon our master
Muhammad, his household, and companions.

Written to gain God's favor and reward by Ayman al-Zawahiri
Muharram 1429 HA, January 2008 AD
Part One: General Comments on the Document's Method

A careful reader of the document can make several observations on its method of
swerving away from impartiality and objectivity. We will mention the following
examples:

1. The first observation: The document's title does not agree with its contents. The title
"Rationalizing Jihadist Action" makes one wonder what is meant by jihadist action here?
Jihadist action with whom and against whom? If we search through the document, we
will find that its author--as we shall see later on--wishes to restrict every jihadist action
inside and outside Egypt, against the rulers who act in contravention of Shari'ah and
against the Americans and Jews because--as he claims--we are paralyzed, impotent,



incapacitated, put upon, and oppressed. So, where is the jihadist action that he wants to
rationalize? To keep the title truly expressive of the document's substance, he should
have called it abolishing, halting, or rendering impossible all jihadist action. To reduce
the impact of the book on the reader, it was given a title that contradicted its subject.
Actually the book was written in the spirit of the Interior Ministry and is clearly designed,
in the Interior Ministry's spirit, to refrain from disturbing public order.

2. The second observation: The document immediately jumped to what it alleged were
errors in the jihadist action without explaining the conditions that jihadist action was
actually undertaken to change. So it hastened to list the alleged errors that need to be
remedied without first examining the causes of the errors, making a proper diagnosis of
the facts, and only then proposing a remedy. The author should have tackled all these
points and only then could he have spoken about the alleged errors and the proposed
remedy. Hence the document's method is incomplete and curtailed.

Let us give an example from the field of medicine. Let us assume that an author wishes to
write about pathology or surgery. When he tackles a particular sickness like malaria or a
condition like appendicitis, he should first of all mention the reason for the spread of the
condition in certain areas, among different age groups of male and female patients, the
causes of the condition, and then he must discuss the sickness' effects on the body's
organs. After this theoretical introduction, he can tackle the practical side and write about
the different aspects of the diagnosis and finally the drugs, surgical intervention, or
preventive treatment used as a remedy. In the end he can discuss the doctors' errors in
prescribing medicines or conducting surgery.

If a few lines after he jots down the title, he jumps directly to the doctors' claimed errors,
without tackling any of the points we mentioned, then he is a writer whose books are not
acceptable within the medical profession.

3. The third observation: The document neglected the more important points and
occupied itself with the less important--as it imagined--things. It neglected the crimes of
the crusaders and their agents, abandoned the need to exhort the nation to fight and resist
them, and occupied itself with what it alleged were the mujahidin's errors.

This situation resembles a city afflicted by an epidemic that is swiftly mowing down its
inhabitants. Instead of the city's wise and reasonable people rising to enlighten the
inhabitants on how to avoid getting infected, urging them to seek remedies, mobilizing
doctors and gathering medicines, equipping hospitals, collecting money, and adopting
preventive measures, a man who disregards the facts rises among the people warning
them of the doctors' errors and calling on them to be patient and abandon the remedy
because they do not have the ability to seek it and because there are errors, big or small,
that doctors are liable to make.

4. The fourth observation: The document failed not only in diagnosing and describing the
actual situation but also failed to treat it and did not offer a reasonable alternative remedy.
The six options that it offered, namely, a) emigration, b) self-isolation, ¢) amnesty, d)



withdrawal from action, e) patience, and f) concealment of faith--about which there is
more to say later -- do not provide a practical solution. How could millions of religiously
committed Muslim young men who are eager to serve their religion emigrate? Emigrate
where? How could they impose self-isolation on themselves? How could they conceal
their faith versus momentous events that are sweeping like a storm through the Islamic
world and against an overwhelming wave of multifaceted corruption? The author further
complicates the solution by infusing despair of the possibility of the success of any
Islamic or popular movement in Egypt because, he says, "Popular movements, including
Islamic movements, have failed throughout history to change the regime in Egypt," as he
puts it. This shows that the solution he is proposing is one that is unable to change the
facts and is too difficult to implement. In the end the writer preaches despair of any
solution's success.

Add to this the fact that the writer is setting conditions for jihadist action which, if we
implemented them in any field of jihad, would destroy jihad completely as I will show
later. Furthermore the writer did not propose any form of opposition or defense, even if
peaceful. Therefore where does the document lead us, and for whose benefit?

5. The fifth observation: The document made accusations against the mujahidin without
proof. It did not cite any sources to corroborate its accusations. Indeed it disregarded
testimonies by the mujahidin although most of them are upstanding men by the
document's own admission. The author, or perhaps authors, wrote: "We say this with all
appreciation for the mujahidin and with our acknowledgement that the brother mujahidin
everywhere are generally the defenders of a noble cause and the bearers of a lofty
message. It is not true that they seek worldly benefits. Indeed many of them sacrifice
their own lives and goods for the uplifting of the Islamic religion and the Muslim
people."

6. The sixth observation: The document did not adhere to an objective method or
impartiality in presenting jurist views. On the question of security, it did not cite Al-
Shawkani's views and on the question of human shields it reported Al-Ghazali's view but
disregarded the views of other ulema. The author stated that he would refer to
noncombatants as civilians, after the usual custom. And of course, he made the grievous
error of not dropping the condition of asking one's parents or one's creditors' permission
before going forth to jihad. What was worse, as evident in the document's general style,
was disregarding detail and adopting the method of generalization.

7. The seventh observation: The document lacks balance. While accusing the mujahidin
of errors without proof, it totally disregards the ugly crimes against the Muslims that the
crusaders and their agents, the puppet governments that contradict Shari'ah, perpetrate.

8. The eighth observation: The document did not honestly adhere to historical accuracy
while narrating the Al-Jihad Organization's operations. It presented the narration only
from the security services' perspective.



9. The ninth observation: The document is self-contradictory. The author says he is
neither a religious scholar nor mufti but he still calls this action permitted, that action
obligatory, and that one prohibited. He passes Shari'ah judgments over momentous events
that are rarely judged by one religious authority alone.

10. The tenth observation: The document takes for granted issues that are not generally
accepted without taking the trouble to try and prove his view, including his declaration
that clashing with the government has caused great harm or that the condition of the
Islamic groups ranges from impotence to being oppressed.

11. The eleventh observation: The document expresses absolute opinions without holding
them up to the well-known Shari'ah restrictions that are known to all scholars, for
example the rule of "what is accepted by norm is like that which is subject to conditions."

12. The twelfth observation: The document's author intentionally concealed important
points that are inseparably connected with the document's general theme. He mentioned
them in his earlier books "Shari'ah Rules Governing Preparations for Jihad," and the
"Compilation." He did not mention whether he still adheres to those points. He did not
trouble himself to clarify the views he expressed in the first book, which he retracted in
the second, although he admitted that his first two books were misunderstood and he was
writing this document to clarify the misunderstanding. He did not tell us whether he still
believed in everything he said in those two books or if he had retracted some of his views.

a. In the Compilation the writer considers most of the Muslim countries' rulers apostates
who are beyond the pale of Shari'ah. He also regards their helpers like the police, army,
security services, judges, and official journalists and ulema as individually infidel, every
one of them. Indeed he considers every person who does not declare them infidels an
infidel himself because he has differed from the community's unanimous opinion, as he
put it. He even declared his brother mujahidin, who were fighting against those
governments, infidels if they did not adhere to his view on the matter.

In the Compilation he says: "It is a definite matter with the undisputed concurrence of all
ulema that the supporters of the tyrants who refuse to declare the tyrants individually
infidel are non-believers. Such unanimity of opinion renders anyone who disagrees with
it an infidel. Anyone who rejects this unanimity is a non-believer who pursues the path of
the non-believers and has set himself apart from the community."®

Does the author still adhere to this view?

His Eminence Shaykh Abu-Yahya al-Libi, may God preserve him, strongly refuted this
view in his book on the foundations of Shari'ah "Views on Absolute Consensus."

b. The author regards everyone who enters parliament or even votes in parliamentary
elections as an infidel who cannot be excused by claiming that when he voted or entered

® The Compilation of Seeking Noble Knowledge. Part 2, page 676



parliament he had the good intention of serving Islam. Does the author hold this view
still?

c. In the Compilation the author says that everyone who bore arms against the apostate
governments prior to the advocacy of the message was disloyal and impious.

He says: "Doing so is a form of haste, which results in deprivation. Umar Ibn-al-Khattab
said that war cannot be properly handled except by some one who is patient and takes his
time. God said: 'It is no virtue if ye enter your houses from the back; it is a virtue if ye
fear God. Enter houses through the proper doors, and fear God that ye may prosper'
[Koranic verse; Al-Baqarah 2:189]. Everything, including Islamic change, has its own
door through which it may be entered. Climbing the walls by resorting to democracy,
carrying out collective action without Islamic method, or acting with haste shows neither
loyalty nor goodness and produces only deprivation and regret."’

At the time he wrote that book he condemned the mujahidin who were killed, jailed, and
tortured by the anti-Muslim government in Egypt as lacking in loyalty and piety.
Unfortunately many of those whom he described as disloyal and impious were operating
under his command. Does this judgment also apply to him? Does he still hold this
opinion?

For example the author considers the Egyptian Islamic Group as extreme Murji'ites
[comparison to old Muslim sect that believed in deferring punishment]. Does he still hold
this view?

13. The thirteenth observation: The author intentionally concealed some Shari'ah rules
and remained silent about them. When he claimed that the Muslims and the Islamic
movements were unable to carry out jihad, he did not say what alternatives he was
proposing for jihad although he had mentioned this point in his book "Shari'ah Rules
Governing Preparations for Jihad." He also failed to speak the truth to the unjust ruler
although this is the duty of prophets and their followers.

14. The fourteenth observation: The document's author uses repetition for the purpose of
sedating his readers without being fair to the mujahidin. The readers get the false
impression that the mujahidin definitely have the faults that he mentions. He cautions
those who issue edicts connected with the shedding of blood without understanding the
question of ritual purity. He warns those who make stupid errors and search for excuses
for them and those who draw religious knowledge from the writings of the ancient ulema
without being qualified to do so. He says nothing about the mujahidin's scholarly efforts,
giving the reader the impression that they are a group of stupid ignoramuses who are
good at only finding excuses for themselves.

This is similar to someone advising another: Do not steal, do not fornicate, do not lie, and
do not betray. The other replies: I do not steal, fornicate, or lie and I am not a traitor. The
first responds: I was only giving advice. Why did you get angry?

" The Compilation of Seeking Noble Knowledge. Part 2, page 1022



Someone listening to this conversation would get the impression that the person given the
advice has stolen, fornicated, lied, or betrayed. The author resorted to this method many
times.

15. The fifteenth observation: In his writing style the author sank to the level of invective
and used unfounded personal accusations and insults. He spoke about those who deserted
their wives and children, about ignorant, stupid persons, and those who sent their children
to safe havens but left others to be imprisoned or killed. He called some people agents
and mercenaries. We cannot sink to his level.

This is a level that is appropriate to members of an investigation department. It is not a
level that characterizes those who claim to be reputable ulema or those who try to
rationalize people's behavior, especially those who seek to rationalize the mujahidin's
actions, whom the document's authors praised. Did the author adopt this writing style as a
result of his relationship with those investigating officers? Was the document one of the
fruits of this relationship? Those investigation department officers were undoubtedly very
pleased with the document, its publication and distribution, forcing people to accept it by
fair or foul means, and touring the prisons to make publicity for it. There is no doubt that
all these actions created a kind of amicable relationship between the two sides. A popular
proverb goes: Beware of keeping company with a mean person for he can infect you with
his meanness.

16. The sixteenth observation: Judging by this document and his earlier book "The
Compilation," the writer suffers from extreme self-contradiction. The contradiction began
with the Compilation but reached its peak in this document. The writer is very hard on
the mujahidin but very tolerant of common criminals who, he advocates, should be
treated with friendliness, patience, and forgiveness. He accuses the mujahidin of all forms
of sins and regards them as the cause of calamity. Yet he does not utter one word about
the common criminals around him.

A striking example is his attitude to the great Islamic martyr Shaykh Abdallah Azzam,
may he rest in peace. In his book the Compilation the writer declares that jihad is more
appropriate for the Islamic movements' ulema rather than their rulers because they will
not accept a Shari'ah judgment if it is against them instead of on their side. He did not, of
course, state that this scholar was the martyr of Islam Shaykh Abdallah Azzam, may he
rest in peace. The writer repeated almost the same view in this document, and in
describing those ulema, he quoted some Koranic verses that mention the qualities of the
Jews. I will talk about this point in more detail in its right place, God willing.

The seventeenth observation: This concerns the writer's dissociation from reality,
especially when he talks about treatment in kind with the West. He says: "In the countries
of the original infidels today, millions of Muslims reside and work in safety." Has the
writer forgotten what the West has been doing against us for centuries, from the events in
the Caucasus to Ceuta and Melilla? One is astonished at this disregard of the facts. Is he
out of touch with the facts or is he just being stubborn in adhering to his own opinion? Or



is it something worse, an attempt to placate his captors by using any pretext, even if it
sounds senseless?

Thus this document was written in an abbreviated and unbalanced style that tried to
persuade the readers to condemn the mujahidin without taking the trouble of providing
proof. Indeed the author sank to a style that is inappropriate to objective research.

Part Two: Discussing the Document's Subjects
Chapter One: Discussing the Alerts in the First Episode

In his alerts, the author says: "I am neither a religious scholar nor a mufti. All that is
found in my books is a process of conveying religious knowledge to the people; it is not a
fatwa. The difference is that religious knowledge is written for the people to read and use
just as our great ancestors did, may they rest in peace, and we still learn from their
writings. A fatwa is choosing what is suitable from this knowledge to apply to a
particular situation and is meant to address particular persons at a particular time and
place. A fatwa serves to show what it is our duty to do in a particular situation. What
appears to be a fatwa in my books is my personal opinion that no one is bound to accept.
It is merely what I judged to be righteous when I wrote it."

His words show several contradictions.

a. First he says that his comments are general talk, not connected with a particular time or
place. He then adds that what appears to be a religious edict [fatwa] is merely his own
opinion. Therefore he expresses personal views pertaining to particular times and
particular occurrences, which are, therefore, not general talk.

Second, he says that his views that resemble fatwas are not binding on anyone else. The
same, however, applies to a fatwa, where the mufti does not obligate the petitioner to
follow his opinion. This is clear in the difference between a court judgment and a fatwa.
The first is binding and the second is not.

Third, he says that he publishes his general talk in the context of disseminating religious
knowledge, not as a way of issuing a fatwa. If we accept this argument about the general
talk that is not connected with a particular time and place, what is the point of publishing
his views, which resemble fatwas, when he refers to particular times and events? The
benefit here goes to the Americans and the criminal investigation department for the
purpose of making people "refrain from disturbing the public order."

b. If we apply this explanation to his document, we will find that it contradicts the
author's claim that he is writing general talk that is not meant to apply to a particular
event. There is no chapter in his document where he does not prohibit this action and
permit that action with particular reference to actual events and actions that we carry out
or that he thinks we carry out.



c. Furthermore the writer's claim that he does not obligate anyone to accept his views is
totally untrue. The security services use fair and foul means to force the detainees to
accept his views. A detainee who is responsive and shows acceptance of the views
expressed in the document is given greater facilities and allowed visits. A detainee who
rejects the document suffers greater restrictions and ill treatment.

If the document's author claims that he did not advocate such actions and that it is the
security services who do this, the answer is this: You knew the consequences beforehand
and your collusion with the security services is obvious. On your side you used invective
and calumnies against your brother mujahidin but did not utter one word about the real
criminals including the security services. For their part the security services published
and distributed your document, forced the detainees to accept it, and persecuted those
who refused.

Chapter Two: Discussing the First Episode's Mention of the Document's Motives

One: In discussing the document's motives, the author or authors reviewed what
happened to the Islamic world after the caliphate fell. They did so with inappropriate
brevity, quickly passing over the infidels' seizure of the Muslim countries, the
establishment of Israel, the collapse of morale, and the failure to rule in accordance with
Shari'ah. Then they jumped suddenly to the clashes that occurred. The writers expressed
regret at certain errors in those clashes that needed to be corrected. We referred to this
issue in the second and third observations on the document's method.

We cannot at this point let the issue pass without careful examination. If the author, or
authors, were really intent on providing guidance to the mujahidin, we should discuss the
Islamic world's condition in detail in order to reach a result. Is it a condition that should
be changed or not? Should the change be carried out through jihad or by other means?
When we do this, we will necessarily arrive at a real rationalization of jihadist action
rather than the author's, or authors', criticizing the mujahidin for errors while remaining
silent about the great historical crimes that the crusaders and their agents are perpetrating
against the Muslims.

Therefore I have very important questions to put to the author, which I feel that he is
obligated to answer if he really wants to provide guidance to jihadist action. If the writer,
or writers, do not answer these questions, it will be for two reasons. The first is that they
are unable to do so out of fear or because they are being forced not to answer. In this case
they should have refrained from attacking the mujahidin in the first place if they are
unable to talk about the crimes of the greatest criminals of all. The second is that they are
hiding the facts. We call on God to guide them and warn the nation to be wary of them.

My questions are the following:

1. What is the writer's opinion about the secular regimes that are generally in power in the
Islamic world, specifically in Egypt? Are they Muslim regimes that are legitimate



according to Shari'ah? Or are they apostate regimes that lie beyond the province of
Islam?

2. Do these regimes defend the Muslim people's lands, resources, and sanctities? Or are
they regimes that are loyal to the Americans and Jews and abandon Muslim territories to
the Muslims' enemies for the sake of staying in power and maintaining themselves on the
presidential chair? Do they recognize the legality of the Jews' seizure of Palestine, India's
control over Kashmir, Russia's control over Chechnya, and Spain's control over Ceuta
and Melilla?

3. Are the heads of these regimes pious men of God who are too chaste to seize the
Muslim people's money and property, who defend the people's dignity and sanctities,
govern according to Shari'ah, establish justice, propagate shura, and are unworldly
enough to refrain from bequeathing the power to rule to their sons? Or are they corrupt,
corrupting, and unjust traitors who monopolize power by force of arms, forgery, and lies
and finally bequeath power to their sons by the same filthy methods?

4. Do they defend the Muslim people's rights and dignity or do they set on the people
their executioners, torturers, and organs of oppression to torture, humiliate, oppress, and
silence them to serve their mutual interests with the Zionist-crusader campaign?

5. I will be more specific and ask you in particular about Husni Mubarak and his son. Are
they pious men of God who are solicitous about their nation's interests and make
sacrifices in blood, wealth, effort, and their own health to protect these interests? Or are
they some of the most corrupt rulers in Egyptian history, who operate outside Shari'ah,
who steal the Muslim people's money, surrender to the United States and Israel, and
persecute the poor population with torture, oppression, and imprisonment? Are they
Muslims or two infidel apostates?

6. What do you think of the likelihood that Husni Mubarak might bequeath power to his
son? Will this serve Egypt's interest or the interest of the crusader-Zionist scheme that
commits aggression against the Muslim nation and the interest of the corrupt class that
surrounds the regime and benefits from it? I would like a specific answer.

7. What do you think of the Israeli Embassy and its staff? Do you regard them as persons
who have been given immunity from attack?

8. What is your opinion about the US Embassy and the FBI and CIA bureaus in Egypt?
By the way they are the bodies that supervise your revisions. Does the US Embassy
represent a country that is inimical to Islam and the Muslim people and that is hostile to
them with regard to their religion, land, resources, and laws? Or is it the opposite? Is
someone like the Israeli Embassy's military attaché or an FBI agent in Cairo considered a
person worthy of being given immunity from attack?



9. What is your opinion of the US military forces stationed at Ra's Banas, the West Cairo
Airport, and other bases? What do you think of the logistics, supplies, and storage
facilities that the US forces enjoy in Egypt and indeed in most Muslim countries?

10. What do you think about the Egyptian Government's allowing the air and naval US
forces to take off and sail from Egypt, cross its air space and territorial waters, and
resupply in its airports and ports in order to attack the Muslims in Iraq and Afghanistan?

11. If a Muslim young man attacks any of the aforementioned targets, will he be a
criminal or a mujahid?

12. By the way, what is your opinion of the peace treaty with Israel? What do you think
of similar agreements including Oslo and the Wadi al-Arabah Treaty? What would
Shari'ah say about these treaties? While talking about this, what is your opinion of the
Annapolis conference? Could you express a view about it or does this lie beyond the
scope of rationalizing jihadist action?

13. What is Shari'ah judgment on those who signed those treaties and agreements? Are
they legitimate rulers who should be obeyed? Are we obligated to adhere to what they
signed with Israel? Or are they rulers who have abandoned Shari'ah and are traitors to
their religion and nation and, hence, we are not obligated to adhere to what they agreed
upon with Israel and should indeed resist these agreements and expose them?

14. What is your opinion of the governments that exchanged ambassadors with Israel and
implemented a policy of normalization with it?

15. What do you think of Israel's prostitution trade that is carried out under the guise of
tourism in Egypt, specifically in Sinai?

Other questions branch out from this subject:

16. What is Shari'ah's judgment on the state of Israel? Is it a legitimate state whose
sovereignty we are supposed to respect and on whose territories we should not encroach?
Or is it an illegitimate state that every Muslim is obligated to try to eliminate and
establish an Islamic state in its place?

17. What is Shari'ah's judgment on those rulers who recognize Israel as legitimate, like
Al-Sadat and Husni Mubarak?

18. What is Shari'ah's judgment on the Arab initiative on which the Arab rulers agreed?

19. What is Shari'ah's judgment on rulers like Husni Mubarak who prevent the Muslims
from carrying out jihad against Israel and even prevent the Egyptian Muslims from
helping their brother mujahidin in Palestine? Is a Muslim person obligated by Shari'ah to
obey an apostate, infidel ruler or at least a faithless, unjust ruler who obstructs jihad and
is loyal to the enemies? Even if you claim that his alliance with the enemy does not



render him an infidel, are the Muslims obligated by Shari'ah to obey him and listen to his
prohibition of jihad against Israel? On this point, what are your views on allegiance and
disavowal? Are they religious principles? Is it obligatory to be loyal to Husni Mubarak or
disavow him and be his enemy?

20. What is Shari'ah's judgment on the UN resolutions that established Israel and
recognized its existence including the Partition Resolution of 1947 and Resolution 2427

21. What is Shari'ah's judgment on the United Nations that established Israel by its
resolutions and whose Charter provides for respecting the sovereignty and territorial
integrity of all member countries including Israel? Could we describe such a situation
with the words "what is accepted as a norm is like that which is set as a condition?"

22. What is Shari'ah's judgment on someone who accepts this charter? Does the Koranic
verse that you mentioned at the beginning of your document apply to this judgment,
namely, God Almighty's pronouncement: "But no, by your Lord, they can have no real
faith until they make thee judge in all disputes between them and find in their souls no
resistance against thy decisions, but accept them with the fullest conviction" [Koranic
verse; Al-Nisa 4:65].

23. What indeed is your opinion of the martyrdom operations that take place in Palestine
and target the general Israeli population including women, children, handicapped persons,
and old people, and even any Palestinians who happen to be among them?

24. What is your opinion of the missiles that Hizballah fired on Israeli cities in which
children, women, invalids, and old people lived, which killed some Palestinians?

25. What, indeed, is your opinion of the Al-Qassam missiles and mortar shells that the
mujahidin in Palestine fire on Jewish settlements where women, children, old people, and
invalids live?

26. What, indeed, do you say about the jihad of defense that is occurring now in
Chechnya, Iraq, Kashmir, Afghanistan, Palestine, and Somalia? Are the Muslims
obligated to go forth and help them in their jihad with their persons, wealth, advice, and
all other possible forms of assistance? What is your opinion of the governments which
fight against the Muslims who go to help those countries' inhabitants, chiefly the
Egyptian Government? Give us your opinion about those governments, specifically the
Egyptian Government.

This leads me to some other questions about the security services whose corruption has
spread to normal citizens and who use steel, fire, and oppression to defend the corrupt
regimes, violating people's honor, maiming detainees, and killing thousands of people.

27. What do you think of these security services and what is Shari'ah's judgment on
them? Are they the protectors of the apostate tyrants who oppress the Muslims and
defend a corrupt secular government that surrenders to the crusaders and Jews? Or are



they the preservers of Shari'ah rules and defenders of Islam and the Muslim people's
sanctities?

28. If they commit a crime against a Muslim person, violate his honor or that of a male or
female relative, if they kill a member of his family or maim him and destroy one of his
organs, and he finally has the chance to seize one of them, is he permitted to avenge
himself on him? Or should he take recourse to the corrupt secular courts that serve the
government?

29. What do you say about the persons murdered by the regime? What do you say about
the Muslim martyrs--as we hopefully think of them--who died during Husni Mubarak's
rule, beginning with Muhammad Abd-al-Salam Faraj, Khalid al-Islambuli, Ahmad al-
Najjar, and Adil al-Sudani, may they rest in peace? More than 100 martyrs were killed on
Husni Mubarak's orders and on the strength of his signature.

30. Were they killed unjustly in the context of the war against Islam and in defense of US
and Israeli interests? Or were they killed justly as a punishment that they deserved?

31. Who is guilty of their death? Do their families have the right to do justice to
themselves by their own hands against Husni Mubarak and his aides, the murderers of
Muslims?

32. What do you think of the military courts that ordered their death? Are they Shari'ah
courts that rule according to God's commands? Or are they tyrannical apostate courts that
fight against Islam and protect a corrupt apostate regime that acts as an agent of the
United States and Israel?

33. What is Shari'ah's judgment on the judges presiding over these military courts? Do
the Muslim people have the right to inflict a Shari'ah punishment on them?

34. What do you think of your jailed colleagues who are awaiting execution? What do
you think of the death sentences passed against them? Are they just or unjust? What do
you think of the restrictions imposed on the detainees who rejected your revisions who
have been denied visits by their families and placed in solitary confinement? Do you
accept what is happening to them?

35. What is Shari'ah's judgment on the officers and police personnel who beat up those
who reject your revisions? Do they have legitimate power over them according to
Shari'ah? Or are they criminals who are inimical to Islam and the Muslim people, who
should be resisted by all possible means?

Answer these questions before we move on to the stage of explaining what the Muslim
people's obligations are vis-a-vis what is happening. If you cannot answer the questions,
it behooves you not to discuss the Muslim people's affairs to begin with, let alone the
issues of jihad and combat.



Two: The author or authors say the following about the document's motives:

"Clashes spread in various countries from the farthest east to the farthest west. The
clashes involved numerous violations of Shari'ah including killing persons because of
their nationality, skin or hair color, and sectarian affiliation. Many Muslims and non-
Muslims who may not be harmed were killed. The issue of human shields was
exaggeratedly used as an excuse to kill more and more people, seize people's property,
and ruin property."

My answer is this: We have heard a lot of talk from the establishment ulema accusing the
mujahidin of killing innocent people. They brand them as infidels who damage property
and do many other wrong things. However, you are the first to use the false accusation
that the mujahidin killed persons because of their skin or hair color.

This is an example of the document's tendency, one to which I referred in the fifth
observation, to make accusations without proof. Therefore I urge the writer, or writers, to
mention specific incidents and specific dates, so that we can deal with them and discuss
them. Making accusations without proof is the method of security services and police
detectives. It is not the method of someone who wishes to rationalize jihadist action.

Chapter Three: Discussing the Points Mentioned in Section Two About a Captive's
Competence or Lack Thereof To Express Opinions

One: In the second episode the document's author spoke about the need for caution when
applying the rules of religious books to current situations. He said: "The early ulema
wrote their books for ages past when the Muslims had a realm of Islam, a caliphate, and a
caliph and when there were clear distinctions among the world's inhabitants. The
Muslims resided in the realm of Islam and the infidels in the realm of war. In the realm of
Islam a dhimmi could be distinguished from a Muslim by his appearance. Nowadays
there is no such thing and the people are mixed together. This is a new and different
situation and, as such, requires caution when one consults the writings of the early ulema
and makes judgment on people."

This is what I have to say in response: This argument is deceptive from various angles,
including:

In their writings, the early ulema, may they rest in peace, discussed various situations,
including situations when there was no ruler or a state of Islam, even situations which did
not exist in their eras, like the following:

1. Shari'ah rule pertaining to the apostate ruler and the nation's position on him:

In their compilations of authentic Hadiths, imams Al-Bukhari and Muslim Ibn-al-Hajjaj,
may they rest in peace, cited Jinadah Bin-Abu-Umayah as saying: "We visited Ubadah
Bin-al-Samit when he was ill. We said: Greetings. Recount to us a Hadith you heard from
the prophet for which God will reward you. He said: The prophet called on us and we



swore allegiance to him, and then he told us that once we swore allegiance to a ruler, we
should remain loyal and obedient to him in all situations unless we perceived undeniable
proof of his non-belief."®

Ibn-Hajar al-Askalani, may he rest in peace, explained this Hadith thus: "Ibn-al-Tin
quoted Al-Dawudi as saying: The ulema have spoken to us about unjust rulers. If an
unjust ruler can be deposed without internal conflict or unjust behavior, he should be
deposed. Otherwise the people should be patient and endure. Some ulema declared that it
is not permitted to swear allegiance to a corrupt ruler from the beginning. If he becomes
unjust after being just, the ulema had different views on whether the people should rebel
against him. The correct opinion is that they should not rebel unless the ruler expresses
clear disbelief. In that case it is obligatory to rebel against him."”

Al-Askalani added: "A lot of discussion has been carried out regarding Ubadah's opinion
on the requirement of obedience to the ruler unless the people perceive open non-belief
on his part that precludes his restoration to power. This is mentioned in the book of
sedition. In conclusion, such a ruler should be deposed for his non-belief by the
unanimous will of the people. Every Muslim should participate in this action. Those who
are able to do so will get their reward. Those who appease the ruler are sinners. Those
who are unable to do anything to depose him should emigrate from the country."'

Al-Nawawi, may he rest in peace said: "Al-Qadi said: If the ruler shows signs of non-
belief and tries to alter Shari'ah or introduce a heresy, he no longer has authority over the
community and the people are no longer obligated to obey him and should depose him
and install a just ruler if they can. If only a segment of the population is able to do so, its
members should depose the infidel. This is not obligatory if he is only a heretic, not a
complete infidel, unless they are able to do it. If they are certain that they will fail, they
should not attempt to depose him but a true Muslim would go and live in another land,
thus safeguarding his religion.""!

Ibn-Hajar al-Askalani said in his explanation of the prophet's Hadith: "He who differs just
a little from the opinion of the community has already abandoned Islam."

Muslim jurists have generally agreed that the people should obey a despotic ruler and
conduct jihad under his command because obeying him is better than rebellion as this
prevents bloodshed. They made an exception only when the sultan showed open signs of

¥ Sahih Al-Bukhari, The Book of Sedition, the chapter on the sayings of the prophet, prayers and peace be
upon him, 'You will see events after my passing matters which you will deny,' Part 6, page 2588; Sahih
Muslim, part 3, page 1470; Reference of Abu Awanah, part 4, page 408; the Extended Texts of Al-Baihaqi,
part 8, page 145; Reference of Ahmad, part 5, page 314; Desire and Intimidation, part 3, page 157.

? Sahih Al-Bukhari, The Book of Sedition, the chapter on the sayings of the prophet, prayers and peace be
upon him, 'You will see events after my passing matters which you will deny,' Part 13, page 8

' Fath Al-Bari, The Book of Judgments, the chapter on subservience and obedience to the Imam as long as
it is not a sin, part 13, page 123.

" Explanations of Al-Nawawi, The Book of the Emirate, the chapter on the necessity of obeying the amir,
as long as it is not a sin, and prohibiting the obedience if it is a sin, [based] upon the Sahih Muslim, part 12,
page 229.



non-belief. In that case, he may not be obeyed and those who are able should fight against
him.""?

2. The same rule applies to the disappearance of the caliphate and the Muslim state, even
Muslim emirates. Among the books that discussed this issue was the book "Al-Ghiyathi"
by Imam Al-Juwayni, may he rest in peace.

3. Furthermore the Muslims historically experienced harsh circumstances when the
caliphate disappeared for years. This happened when Baghdad fell to the Tartars in 656
HA and the caliphate was not restored in Egypt until 659 HA. The ulema ruled that it was
obligatory to fight against the invading enemy. They participated in mobilizing the nation
for jihad and took part in the fighting. They took part in restoring an Abbasid caliph and
restored the Abbasid Caliphate in 659 HA.

Not all the periods of Islamic history had a stable caliphate where the realm of non-belief
was distinctly separate from the realm of Islam. In the period just mentioned the Tartars
mixed heavily the Muslims. The people were confused: Were they Muslims or infidels?
The ulema, including Ibn-Taymiyyah, made classifications on this issue. Readers who
want more details should consult the resources.

4. Ulema of the Maliki School of a later date in the Islamic Maghreb wrote extensively
about the Muslims' conditions after the fall of Al-Andalus [Spain] and parts of the
Islamic Maghreb fell under occupation. This was accompanied by conflicts and
disturbances. One of the treatises they wrote was the edict [fatwa] called "An account of
Shari'ah judgment on those whose homeland was occupied by the Christians but did not
emigrate and the punishments and prohibitions to be meted out to them." It is found in the
book "The Standard Collection of the Fatwas of the Ulema of Africa, Al-Andalus, and
the Maghreb" by Imam Ahmad Bin-Yahya al-Wansharisi, may he rest in peace, and the
book "Al-Tasawuli's Answers to the Questions Raised by Abd-al-Qadir al-Jaza'iri." In
this book he responds to Prince Abd-al-Qadir al-Jaza'iri after the latter asked if it is
permitted to make peace with the enemy if the enemy is under attack in his land. Al-
Mutasawuli said in Al-Mi'yar [The Standard Collection]": "If the enemy is invading,
peace or truce are not permitted. If a peace agreement is made, it should be abrogated
because if the enemy has arrived in the land or is close to the land, jihad becomes
obligatory. It is forbidden to abandon what is an obligatory act. The peace in question is
forbidden because it will benefit the enemy and hurt the Muslims.""*

These were unstable and disturbed conditions during which the enemy had seized parts of
the Muslim lands. The ulema discussed this issue and expressed opinions on them.

12 Fath Al-Bari, The Book of Sedition, the chapter on the sayings of the prophet, prayers and peace be upon
him, "You will see events after my passing matters which you will deny,' part 13, page 7.

"> What is meant is Imam al-Wansharisi, may God have mercy upon him, in his book 'The Standard
Collection of the Fatwas of the Ulema of Africa, Al-Andalus, and the Maghreb.'

4 The answers of Al-Tawasuli to Abd-al-Qadir al-Jaza'iri, page 272, First Edition 1996 AD, Dar al-Gharb
Al-Islami, Beirut. This is a very precious book from both the jurisprudential and the historical points of
view.



Conditions were not always stable as the document's author claimed. There was no
caliphate and the Muslims and infidels were not in separate realms.

The ulema also wrote about conditions resembling our current ones: They spoke about
abrogating a peace agreement signed by the Muslim ruler if they judge that it will hurt the
Muslims.

Ibn-Qudamah said about this point: "The conditions for making a truce are divided into
two classes. One class is a sound truce. The other is a false truce which for example
includes a provision to return the women or their dowries, return the enemies' weapons to
them, give them some of the Muslims' weapons and war machines, grant them sums of
money that they should not get, grant them a condition that they may abrogate the treaty,
or return their boy and men captives. All these are corrupt conditions that should not be
fulfilled. Do such conditions nullify the whole truce? The answer has two sides.""

Al-Ramli, may he rest in peace, said: "A corrupt provision can nullify the whole truce if
it calls for refusing to free our captives or abandon any property that the enemies have
seized from us."'®

Al-Ghazali, may God have mercy upon him, said in his manual regarding the conditions
of a truce: 'The third —meaning, of the conditions- is to be free of a corrupting condition
such as the condition of leaving a Muslim between their hands, or the money of a Muslim
between their hands."’

I discussed the Egyptian-Israeli peace treaty and demonstrated that it was false in many
aspects on the basis of the rules of Islamic jurisprudence in my book "Knights Under the
Banner of the Prophet." I cited the aforementioned examples to show that early Muslim
jurists did not issue fatwas or discuss Islamic jurisprudence only in relation to stable
conditions and that, therefore, their books apply to our era contrary to what the
document's author claimed. The early ulema did indeed write about times of disturbances,
problems, and sedition that resembled what is happening in our era.

Moreover jurists used to assume hypothetical conditions that might arise and subject
them to discussion, including dealings with infidel countries and their inhabitants. Many
ulema did this, especially the ulema of the Hanafi School. A reader who has read
Muhammad Bin-al-Hasan's dissertations and Al-Sarkhasi's interpretations of them, and
other books that emulated his dissertations would know all this. There were a lot of
similar writings by the ulema of other Islamic schools.

15 Al-Maghni by Ibn Qudamah, The Book of Jihad, the chapter on the conditions of enacting a truce, pages
465 and 466.

'® Shams-al-Din Muhammad Ibn Abbas al-Ramli, The Finality of the Needy According to the Religious
Permissibility of the Program, The Book of Truce, part 8, page 18, 1404 HA Edition, 1984 AD, Dar Al-
Fikr, Beirut.

17 Ahmad Tbn Yahya al-Wansharisi, 'The Standard Collection of the Fatwas of the Ulema of Africa, Al-
Andalus, and the Maghreb,' part 2, page 111, Dar Al-Gharb Al-Islamic, Beirut



The argument that the document's author uses rebounds on him for he uses the early
ulema's arguments and applies them to our era, for example his argument that a visa is a
covenant of safety. He also cites the arguments of Muhammad Bin-Hasan al-Shibani and
Al-Shafi'i, may they rest in peace, about covenants of safety although in their time there
were no such things as visas. We will discuss this further, God willing.

Two: The writer repeated more than once that it is not right to give preference to the
views of non-specialists regarding our conditions.

This is a method by which he tried to distort the mujahidin's image. I pointed to this fact
in my 16th observation on the document's method. I would like at this point to give some
details about the mujahidin's efforts to consult the ulema and some contemporary ulema's
efforts to speak truth to power and support the mujahidin. I would like to give some more
details about the mujahidin's scholarly efforts to demonstrate how much injustice the
author did to the mujahidin.

Asking God for assistance, [ would like to note the following:

The ulema of this age, who have now departed this world, from whom the mujahidin
benefited include:

--Shaykh Ahmad Shakir, may he rest in peace, who issued edicts declaring that
governments that ruled outside Shari'ah were apostates. He issued fatwas declaring
secular courts to be infidel. In his book "Foundation of Koranic Interpretation" and in his
commentary on Al-Tabari's Koranic interpretation, he declared the judges of secular
courts to be infidels. In the early 1950s he issued a famous fatwa against the British when
the Egyptians were carrying out resistance against them in the Suez Canal region.

In this fatwa he said: "The British have declared a blatant, treacherous war against the
Muslims in Egypt, a war of arrogant aggression. They also declared war on the Muslims
in Sudan that they disguised as concern for the welfare of Sudan and its inhabitants,
ornamented with the promise of self-rule, by which they formerly deceived the Egyptians.
We have seen what the British have been doing in the vicinity of the Suez Canal and
surrounding areas. They have killed peaceable civilians, acted treacherously against
women and children, assaulted security personnel and judges, sparing almost no one big
or small. Thus they demonstrated their enmity clearly and openly without any attempt at
concealment. As a result, their lives and property have become permitted bounty for the
Muslims. Every Muslim in the world should now fight them and kill them wherever they
are found, be they civilians or military men. All of them are enemies, all of them are
combatants.

"The prophet, may God's prayers and peace be upon him, forbade us to kill women in war
on a clear, open foundation, namely, that they are not combatants. In one of his raids, he
passed by the body of a woman who had been killed, and declared: This was not a
combatant. He then prohibited the killing of women.



"Nowadays, however, their women are enlisted in the army and fight alongside the men.
Those who are not soldiers still behave like men and open fire on the Muslims without
any compunction. Hence, it is permitted to kill them. Indeed it is an obligation to do so in
defense of religion, Muslim lives, and the country. Only weak women who can do
nothing should be spared. The same applies to young boys and infirm old men. Those
who fight among them should be killed. Those who do not should be spared, except when
they are taken captive along with the women. We will later discuss Shari'ah rules
pertaining to captives, God willing.

"We stated above that every Muslim in the world should now fight them and kill them
wherever they are found, be they civilians or military men. We meant every word.
Wherever a Muslim lives, to whatever nation or ethnic group he belongs, he has the same
obligation that we have here in Egypt and Sudan. Even British Muslims, if they are truly
Muslim, have the same obligation as other Muslims as far as they are able. If they cannot
fulfill the obligation, they should emigrate from the enemies' country or from those
countries where they are unable to fight the enemy as God commands them to do.

"To use this era's terminology, Islam consists of one nationality only. It abolishes ethnic
and national boundaries. God said: 'Verily, this community of yours is a single
community' [Koranic verse; Al-Anbiya 21:92]. There are numerous proofs of this fact; it
is a definite fact of religion.

"Let every Muslim in Egypt and Sudan, India and Pakistan, and in every country ruled by
the British enemies or is under their influence anywhere in the world, of whatever color
or race he may be, listen to this and set it as a goal before his eyes. Collaboration with the
British in any form constitutes extreme apostasy and open disbelief. No excuse may be
made for it nor any attempt at justification.

"I think that every reader now has no doubt now that it is immediately obvious, with no
proof needed, that for every Muslim on earth, what applies to the British in this sense also
applies to the French. French enmity toward the Muslims and the French people's
overwhelming fanaticism that makes them attempt to eradicate Islam and to fight against
Islam 1s much greater than that of the British. Indeed they are insanely fanatical and
hostile and they kill our Muslim brothers in every Muslim country where they rule or
have any influence. They perpetrate such crimes and atrocities that make the British
crimes and brutality pale beside them. They and the British are subject to the same rule:
Their blood and property are permitted to the Muslims everywhere. No Muslim in any
part of the world is permitted to cooperate with them in any form. Collaboration with
them is subject to the same rule as collaboration with the British: apostasy and departure
from Islam, regardless of the collaborator's nationality or color.

"Let every Muslim know this: If he stoops to such a vile action, his every act of worship
to God will be worthless. God forbids that a true Muslim who believes in God and His
messenger should accept this for himself. Faith is a condition for the validity of every act
of worship, as is necessarily known in religion. No true Muslim would violate this rule."



God, may He be praised, says: "If anyone rejects faith, fruitless is his work, and in the
hereafter he will be in the ranks of those who have lost" [Koranic verse; Al-Ma'idah 5:5].

He says: "Nor will they cease fighting you until they turn you back from your faith if they
can. And if any of you turn back from their faith and die in unbelief, their works will bear
no fruit in this life and in the hereafter; they will be companions of the fire and will abide
therein" [Koranic verse; Al-Baqarah 2:217].

God Almighty says: "O ye who believe, take not the Jews and the Christians for your
friends and protectors; they are but friends and protectors to each other. And he amongst
you that turns to them for friendship is of them. Verily God guideth not a people unjust.
Those in whose hearts is a disease, thou seest how eagerly they run about amongst them,
saying: We do fear lest a change of fortune bring us disaster. Ah, perhaps God will give
thee victory, or a decision according to His will. Then will they repent of the thoughts
which they secretly harbored in their hearts. And those who believe will say: Are these
the men who swore their strongest oaths by God, that they were with you? All that they
do will be in vain, and they will fall into ruin" [Koranic verses; Al-Ma'idah, 5:51-53].

He says: "Those who turn back as apostates after Guidance was clearly shown to them,
the Evil One has instigated them and busied them up with false hopes. This, because they
said to those who hate what God has revealed: We will obey you in part of this matter.
But God knows their inner secrets. But how will it be when the angels take their souls at
death, and smite their faces and their backs? This because they followed that which
called forth the Wrath of God, and they hated God's good pleasure, so He made their
deeds of no effect. Or do those in whose hearts is a disease, think that God will not bring
to light all their rancor? Had We so willed, We could have shown them up to thee, and
thou shouldst have known them by their marks, but surely thou wilt know them by the
tone of their speech! And God knows all that ye do. And We shall try you until We test
those among you who strive their utmost and persevere in patience; and We shall try your
reported mettle" and "Those who reject God, hinder men from the Path of God, and resist
the messenger, after Guidance has been clearly shown to them, will not injure God in the
least, but He will make their deeds of no effect. O ye who believe, obey God, and obey
the apostle, and make not vain your deeds! Those who reject God, and hinder men from
the Path of God, then die rejecting God, God will not forgive them. Be not weary and
faint-hearted, crying for peace, when ye should be uppermost, for God is with you, and
will never put you in loss for your good deeds."'® [Koranic verses; Muhammad 47:25-35].

--Shaykh Mahmud Shakir. He helped his brother with the aforementioned commentary
on Al-Tabari's interpretation.

--Shaykh Muhammad Ibn-Ibrahim Al al-Shaykh, former Saudi mufti, may he rest in
peace. He issued many fatwas pertaining to adherence to Shari'ah including his famous
treatise "Adhering to the Laws" in which he ruled that secular courts were infidel.

'8 The Word of Truth by Shaykh Ahmad Shakir, may God have mercy upon him, pages 126 to 135.



--The martyr--as we hope he is--Abd-al-Qadir Awdah, may he rest in peace, who
authored the great encyclopedic treatise "Criminal Law Based on Shari'ah" and "Islam
and our Legal Code."

--The martyr--as we hope he is--Sayyid Qutb, may he rest in peace, a symbol of firmness
and purity in this era. Generations learned steadfastness by his example.

--Shaykh Muhammad Hamid al-Fiqi, may he rest in peace, who in his commentary on the
book of monotheism ruled that anyone who accepts the judgment of secular laws is an
infidel.

--Allamah Shaykh Muhammad Khalil Hiras, may he rest in peace. I petitioned him at his
home in Tanta around the year 1974. I do not remember the exact date. He ruled that the
Egyptian regime was apostate and should be overthrown by anyone able to do so. I
discussed with him other issues including Shari'ah judgment on fighting the Jews in the
Egyptian army for those who are coerced to do so. I presented him with the clues I had
found in the writings of Imam al-Shafi'l, Shaykh al-Islam Ibn-Taymiyyah, and Shaykh
Muhammad Abd-al-Wahhab, may they rest in peace. He endorsed my findings and
expressed pleasure that young men like myself were able to find these clues and read
those references.

--Shaykh Abd-al-Razzaq Afifi, may he rest in peace, member of the Saudi Committee of
Senior Ulema. I spoke to a reliable person who had petitioned him for an opinion about
Husni Mubarak's regime. The shaykh ruled that Mubarak was more of an infidel than the
pharaoh. He told him the following: It is not merely an obligation to rebel against him but
indeed anyone who does not call for rebelling against him is a sinner.

--Shaykh Salah Abu-Isma'il, may he rest in peace. He gave a momentous testimony in
court during the Al-Jihad Organization trial. He said that when Al-Sadat declared that
there should be no religion in politics and no politics in religion, he revealed that he was
no longer a Muslim. Abu-Isma'il recounted his unsuccessful efforts through his
membership in the People's Assembly to have Shari'ah implemented but he finally
despaired. He recorded his momentous testimony in his book "Testimony."

--Shaykh Abdallah Azzam, a martyr--as we hope--may he rest in peace. He was the
generation's mentor in action and knowledge. He declared that governments ruling in
accordance with man-made laws were apostate. On this issue he wrote a treatise called
"The Creed and its Influence on Building a New Generation." He left a great legacy of
religious knowledge and the advocacy of the faith. His disciples collected this legacy in
four large volumes full of incitement to conduct jihad against the Americans, the Jews,
and the occupiers of Muslim lands.

Here I will cite a collection of his great sayings, may he rest in peace, inciting the nation
to jihad and sacrifice. He said: "In my view nothing relieves a Muslim from the
responsibility of abandoning jihad and turning away from fighting in the cause of God,
whether he is advocating the faith, writing books, or educating others. I maintain that this
applies to every Muslim on earth. Every Muslim who abandons the rifle will carry the
weight of sin for that. Anyone who goes to his Maker without the rifle in his hand will



meet God as a sinner because he abandoned combat. Fighting today is the individual
obligation of every Muslim on earth.""

May he rest in peace, he also said: "We should be aware of this Shari'ah rule. He who
befriends the Americans is an infidel, who befriends the Jew is a Jew, and who befriends
the Christian is a Christian." "And he amongst you that turns to them for friendship is of
them" [Koranic verse; Al-Ma'idah 5:51]. "O ye who believe, if any from among you turns
back from his Faith, soon will God produce a people whom He will love as they will love
Him" [Koranic verse; Al-Ma'idah 5:54]. This means that befriending Jews and Christians
is an apostasy that expels one from faith and distances him from this religion.?

He said: "They used to tell Sayyid*': Oh Sayyid, why do you not submit a petition for
mercy? He answered: The index finger that bears witness to God's Oneness during
prayers refuses to write a single letter endorsing a tyrant's rule. Why should I submit a
petition? If [ have been convicted justly, I accept the judgment but if [ have been
convicted unjustly, I am bigger than to ask the false one for mercy.

"The masses are influenced by such examples. They follow them and emulate them. But
why would you emulate someone whose nature you do not know? He constantly changes
skin and supports this ruler, prince, or official. Why would the people imitate him? Even
if he possesses the knowledge of the ancients and the contemporaries, how could the
people emulate such a man?

"I ask you in the name of God, who among you heard Karim al-Anaduli's summation in
court? Did you hear it? That brief summation can have an impact that will last for
centuries, more so than the writings of Al-Azhar shaykhs for 10 centuries. Whenever I
hear it, [ am greatly moved. A young man stands and faces the court. It is not a case of
the Military Technical College or the case of Salih Sariyah or Karim al-Anaduli but the
case of Islam, which is being slaughtered in Egypt. It is the case of Ahmad Ibn-Hanbal
and Al-Izz Ibn-Abd-al-Salam, Hasan al-Banna, and Sayyid Qutb, etc.

"I never heard a more powerful summation from a young man, a young man!. Karim al-
Anaduli was killed but his words continue to echo in our ears. I was much more affected
by what Karim al-Anaduli said than by all that Al-Azhar shaykhs have said, even though
I am one of Al-Azhar's shaykhs. Whose words have had more impact, the words of
Khalid al-Islambuli [Al-Sadat's assassin] or the words of all the world's shaykhs? Khalid
had a greater impact because Islam will not triumph except by these specimens. Islam,
my brothers will not triumph except by sacrifices. It will not triumph through
philosophical talk, roundabout talk, deception, misleading statements, and pretentious
claims like "I fooled the security services."

May he rest in peace, he said: "This religion was sent as a general message to all
humanity. It declared that its scope of action is the human being, each human being, on
earth. Hence, jihad is a necessary adjunct that adheres to it whenever we wish to carry

' The martyr Abdullah Azzam, 'In Life and Martyrdom,' page 18.

2910n Jihadist Upbringing and Foundations, Third Hardcover, page 29.

2! Referring to the martyr, whom we consider as such, Sayyid Qutb, may God have mercy upon him.
*2 In the shadow of the [Koranic] Verse of Al-Tawbah, page 18 to 20.



this message to the people or spread it in the world because major obstacles based on
Jahiliyah [originally pre-Islamic Age of Ignorance, but here it is a non-Islamic
worldview] will stand in Islam's way.

"Huge political, social, economic, ethnic, and geographical obstacles will stand in its way.
No religion that was revealed to save humanity can stay with its hands tied, preaching
only by word of mouth, leaving weapons only to Jahiliyah, because Jahiliyah itself will
act to defend its existence and uproot Islam." "Fain would they extinguish God's light
with their mouths" [Koranic verse; Al-Tawbah 9:32].

"Whether Jahiliyah acts or not, Islam should act on its own, under its own drive, which is
necessary for the law of checks and counterchecks." "And did not God check one set of
people by means of another, the earth would indeed be full of mischief, but God is full of
bounty to all the worlds" [Koranic verse; Al-Baqarah 2:251].

"It is the law of check and countercheck that maintains a good life. Otherwise life will
stagnate and rot and corruption will appear between the land and the sea as a result of the
people's deeds." "The unbelievers are protectors one of another: Unless ye protect each
other, there will be tumult and oppression on earth, and great mischief" [Koranic verse;
Al-Anfal 8:73].

"This means that if there is no mutual allegiance among all groups of believers, combined
with jihad and migration in the cause of God, the worship of idols will spread throughout
the earth."*

Speaking about Marwan Hadid and Ibrahim al-Yusuf, he said: "Advocacy does not
triumph except by such specimens and cannot survive except by passing the test of
ordeals. These specimens go through the fire of ordeal and become the solid foundation
by which2 Ihis religion triumphs. They become the pivotal points in guiding major
nations."

May he rest in peace, he said: "This religion came through the sword, rose by the sword,
will persist by the sword, and will be lost if the sword is lost. This religion is a religion of
prestige, awe, strength, and dignity. Weakness about religion is a crime whose perpetrator
deserves hellfire." "When angels take the souls of those who die in sin against their souls,
they say: In what plight were ye? They reply: Weak and oppressed were we in the earth.
They say: Was not God's earth spacious enough for you to move yourselves away from
evil? Such men will find their abode in hell. What an evil refuge it is"*’ [Koranic verse;
Al-Nisa 4:97].

He also said: "The popular jihadist movement, with its long way, bitter hardships, huge
sacrifices, and tremendous burdens, purifies the soul. The soul then rises above life's
minor disagreements and desires. Grudges evaporate, the souls are refined, and the
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convoy proceeds from the lowlands to the loftiest peaks far from the odorous mud and
the strife over personal goals. Along the way of jihad, leaders emerge, competent persons
able to contribute and make sacrifices come forward, and courageous, devoted men
appear.

"[First three Muslim caliphs] Abu-Bakr, Umar, and Uthman, may their souls find favor
with God, became prominent only through their majestic deeds and generous sacrifices.
Abu-Bakr did not need an election campaign when the community unanimously chose
him as the prophet's caliph after the messenger of God's soul departed to its Maker in
heaven. The nation looked around it and found no better man than Abu-Bakr, may his
soul find favor with God. A nation that carries out jithad and makes dear sacrifices will
reap a bountiful fruit. It is not easy for such a nation to easily abandon what it gained by
sweat and blood. Those who seize power and then lie heavily on the people's hearts
through Communiqué Number One of a military coup that is planned behind the scenes at
foreign embassies will find it easy to abandon everything.

""He who takes the land without war
"'Will find it easy to abandon it later on.' [end of poetry]

"A jihadist nation that is led by exceptional men who emerge during the long jihadist
process will not abandon its leaders or scheme to overthrow them. It is not easy for its
enemies to make this nation doubt the struggle of its heroes. The long jihadist movement
makes all members of the nation feel that they all have paid the price and made sacrifices
to establish an Islamic society. Hence they remain loyal defenders of the new society,
which the nation suffered hardship to produce. Islamic society needs rebirth and this
needs hard, painful labor."*

May he rest in peace, Shaykh Azzam used to urge young men not to surrender to the
security forces but to resist them even if they get martyred in the process.

He used to say: "He who is killed defending his property is a martyr, he who is killed
defending his life is a martyr, he who is killed defending his religion is a martyr, and he
who is killed defending his kinfolk is a martyr."

He was quoting the prophet in this Hadith, which was transmitted by Abu-Dawud, Al-
Tarmadhi, Al-Nisa'i, and Ahmad citing Sa'id Bin-Zayd.

In Islamic jurisprudence this is called repulsing the marauder who uses force to assault
people's honor, lives, and property. The heads of the four schools of Islam are of the
unanimous opinion that a marauder who assaults people's honor should be repulsed. The
majority of ulema believes that he who assaults lives or property should be repulsed,
which is the same view of Al-Maliki's and Al-Shafi'i's Schools of Islam. This should be
done even if the marauder kills the Muslim defender as a result. Al-Jassas said: "We
know no one who disagrees with the view that if a man draws his sword to kill another
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without rightful cause, the other Muslim should kill him." Ibn-Taymiyyah said: "After the
initial obligation to believe, there is no greater duty than to repulse a marauding enemy."

Ignorance of this Shari'ah rule has cost the Muslims many victims. A police informant
used to come and take a man's wife away in the middle of the night but the man would
not kill him out of fear of shedding another Muslim's blood.?’

May he rest in peace, he used to say: "Someone might ask: Are we permitted to kill a
policeman who prays and fasts simply because he has come to take me to the police
station? The unanimous opinion of Muslim jurists is that no one may surrender to another
person who has come to violate his honor. Under [former Egyptian President] Abd-al-
Nasir the authorities used to come and throw a Muslim brother in jail for 20 years. They
used to bring the man's wife and violate her honor in front of him. In this case, the
unanimous jurist view is that he should not surrender until death."

"The Muslim jurists' unanimous view is that repulsing the marauder who assaults honor
is an obligation. If the police storm your house at night, with your wife in her sleeping
clothes, raise the cover to see if you are there sleeping next to her, then your honor has
been violated and thus you become a sinner in the eyes of God. The fact that the
policeman prays and fasts should not preclude killing him."*

May he rest in peace, he used to call on the Muslims, particularly the ulema, to speak
truth to tyrannical, unjust power even if the speaker who wants to defend virtue and
prohibit vice is martyred as a result.

He used to say: "A believer conducts jihad with his sword and mouth." He was quoting a
prophet's Hadith transmitted by Ahmad and Al-Tabarani citing Ka'b Bin-Malik.

Jihad by word of mouth is when the ulema rule that jihad should be carried out even
when it is against the sultan's wishes. It is hard to issue such a fatwa because it might cost
the scholar his job, freedom, or life. For this reason only sincere, knowledgeable, and
active ulema should be petitioned on matters of jihad.

In his collection of major fatwas, Ibn-Taymiyyah said: "In matters of jihad one should
rely on the opinion of those who have a sound knowledge of religion and also experience
of the world. Those ulema who do not delve deep into matters of religion and examine
only the surface and those who have no experience of the world should not be consulted."

Someone who issues fatwas on matters of jihad should be able to make sincere
deductions and be knowledgeable about the nature of the battle and the combatants®.

May he rest in peace, Shaykh Azzam said: "The prophet, may God's prayers and peace be
upon him, said: The master of martyrs is Hamzah Bin-Abd-al-Muttalib or someone who
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stood up to an unjust ruler and rebuked him and the ruler had him killed." This Hadith
was transmitted by Al-Tarmadhi.

He remarked: "This shows the momentous status of promoting virtue and prohibiting vice
in Islam. It is an obligation to denounce sin and injustice in society even in the face of a
Muslim ruler who is unjust or corrupt. If the ruler is a non-believer, one may not be silent
at all about him. He should not continue to be ruler. It is an obligation to the entire nation
to rise against him."*"

He also said: "Oh Muslims: Jihad is your life and pride. Your existence is fatefully linked
to jihad. Preachers, you have no worth under the sun unless you carry your weapons and
exterminate the tyrants, infidels, and unjust rulers.

"Those who imagine that God's religion can triumph without jihad, combat, blood, and
torn limbs are deluding themselves and do not understand the nature of this religion."’

Such a man was Shaykh Abdallah Azzam, the mentor of the age, the mujahid allamah
and martyr--as we pray to God to accept him. The document's author said the following
about him in his book the Compilation.

"I have seen Islamic groups that refused to let Shari'ah be the arbiter in settling their
disputes although they advocate Shari'ah rule and declare that their groups were only
established to fight those who govern by laws other than Shari'ah. Yet when they are
invited to abide by God's judgment, they turn away. They deserve to be fought more than
their rulers. God said: "When it is said to them: Come to what God hath revealed, and to
the Messenger, Thou seest the hypocrites avert their faces from thee in disgust' [Koranic
verse; the Women 4:61]. God so willed it that I was an arbiter among parties one of
whom was a famous preacher. When the rightful judgment was made, he evaded it and
refused to fulfill his obligation. I said: God will not grant us our wish of having an
Islamic government until we accept God's judgment among us. God said: 'Verily never
will God change the condition of a people until they change it themselves' [Koranic
verse; Al-Ra'd 13:11]."*

Nevertheless it is only fair to state that this was not his original opinion of Shaykh
Abdallah Azzam. He authored his message "Comment on a Commentary" to defend
Shaykh Abdallah Azzam's book "Defending Muslim Lands Is the Greatest Obligation of
the Notables." He defended the book after Shaykh Safar al-Hawali criticized it. Time then
passed and new events occurred. The whole incident is described in some detail in
section 17.

--Shaykh Abu-Yusuf al-Muritani, the martyr of Kandahar, may he rest in peace. He
studied under Mauritania's ulema and then under the scholars of the Arabian Peninsula.
He then emigrated to Afghanistan and worked as a teacher at Kandahar's Arabic
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Language Institute. The shaykh had a good command of Arabic subjects. I began to study
under him by reading first Shaykh Al-Shanqiti's Foundations of Jurisprudence. Unsettled
conditions, however, did not give me the chance to continue. This shaykh was modest,
tolerant, of good manners, and had a sense of humor. He was martyred during the
crusader shelling of Kandahar. We pray to God to gather us to him in paradise.

--Shaykh Humud al-Uqala al-Shu'aybi, may he rest in peace. He was one of this age's
major advocates of the faith who spoke truth to power. Our brother Shaykh Abu-Qatadah,
may God deliver him from captivity, described him as this era's revolutionary. He had a
great legacy of backing jihad and the mujahidin and inciting jihad against both the
Americans and Russians. He supported the Taliban government before and after the US
invasion. Among the books he authored was The Choice Opinion on Seeking the
Assistance of Infidels. This was printed with an introduction by Shaykh Usama bin Ladin,
may God preserve him. The shaykh commented on the Gulf governments' position in
asking for US assistance, thus allowing foreign armies to enter the Arabian Peninsula.
The book illustrates the foreigners' threat to the region and their goal of seizing the
Muslim lands.

He left a body of work on jurisprudence that contained courageous, daring fatwas
including a fatwa on the September 11 incidents in the United States, which read: "Before
we answer the question, we need to keep in mind that any decisions made by the infidel
United States, particularly fateful war decisions, are made only after surveying public
opinion or after a vote by the representatives in their infidel assemblies. These assemblies
represent the people's opinion through their parliamentary representatives. Therefore, any
American who voted for the war is a combatant or at least a helper and supporter."

After listing the Koranic proof enjoining enmity toward the infidels, he, may he rest in
peace, continued: "After proving this point, learn that the United States is an infidel
country that is inimical to Islam and the Muslim people. It has reached the pinnacle of
arrogance by waging attacks on numerous Islamic populations in Sudan, Iraq,
Afghanistan, Palestine, Libya, and elsewhere. The United States cooperated with the
forces of non-belief in Britain, Russia, and others in attacking the Muslims and trying to
destroy them. The United States also dispersed the Palestinians and settled the brothers of
apes and pigs in their place in Palestine. It has supported the criminal Jewish state with
money, weapons, and expertise. How could America perpetrate these actions and not be
viewed as the Islamic nations' enemy that fights against them?"

Unfortunately I have heard many of our brother ulema who gave priority to mercy and
sympathy and forgot or pretended to forget the killing, destruction, and corruption that
this infidel country has carried out in many Islamic countries without mercy. I find that I
need to respond to various ambiguities on which some of our brother ulema rely to justify
their positions.

Among the things I have heard is that we have covenants and charters with the United
States that we must fulfill. My answer is the following:



First, ambiguity: The speaker took a risk by accusing the Muslims of the incidents. It has
not been legally proven that the Muslims were behind the incidents or that they
participated in them and thus broke their covenant. If it is not proven that we carried out
the bombing or participated in it, how did we break the covenant? Our declaration of
enmity to those infidels, hating them, and disavowing them has no connection with
breaking covenants and charters. It is merely an action that God enjoined us to do
according to the text of his holy book.

Second: If we accept that there are covenants and charters between the Muslims and the
American state, why did America not adhere to these covenants and charters and stop its
assaults and hurtful acts against the Muslim populations? It is known that covenants and
charters bind the contractors to fulfill the covenant. If they do not fulfill its provisions,
the covenant is rendered null and void. God, the Blessed and Exalted, said: "But if they
violate their oaths after their covenant, and taunt you for your faith, fight ye the chiefs of
unfaith, for their oaths are nothing to them, that thus they may be restrained" [Koranic
verse; Al-Tawbah 9:12].

The second ambiguity: They say that among the dead were innocent people who had
done nothing wrong. The answer to this ambiguity is this:

First: Al-Sa'b Bin-Jathamah, may his soul find favor with God, recounted that the prophet
was asked what rule pertained to the worshipers of idols who are attacked at night and
then find that their women and children had been killed. He replied: "They are of them."

This Hadith shows that women and young boys, that is, those who may not be killed
separately, may be killed if they are mixed with others and it is not possible to distinguish
between one and the other. The Muslims were asking about night raids, when it is not
possible to distinguish one person from another. The prophet permitted this because an
act that follows another as a consequence is permitted even if it is not permitted
separately.

Second: Muslim commanders used catapults in their wars with the infidels. It is known
that a catapult cannot differentiate among those whom it hits. It might hit those so-called
innocent people. Yet the Muslim custom in their wars was to use catapults. They used
them against Al-Ta'if's inhabitants.

Ibn-Qudamah, may he rest in peace, said: Using catapults is permitted because the
prophet, may God's prayers and peace be upon him, used catapults against Al-Ta'if's
inhabitants and Amru Bin-al-As used catapults against the people of Alexandria. Ibn-
Qasim says in his commentary: It is permitted to use catapults against the infidels even if
young boys, women, old people, and monks are killed along with the others because it is
permitted to attack them collectively. Ibn-Rushud, may he rest in peace, said: Collective
attacks against all types of idolaters are permitted.

Third: Muslim jurists permitted killing Muslims used as human shields by the enemy
after they fall captive into the infidels' hands. If the infidels use Muslim captives to



protect themselves from the Muslims' arrows, they may be killed although they are
faultless. Ibn-Taymiyyah, may he rest in peace, said: The ulema have agreed that if the
infidel army uses captive Muslims as human shields and there is fear for the Muslims'
lives if they do not fight, they should attack even if this leads to killing the human shields.
Ibn-Qasim, may he rest in peace, said: If they use a Muslim as a human shield, it is not
permitted to fire arrows at them unless we fear for the Muslim army's safety.

This is a question that we address to the brothers who use the term "terrorism" to describe
what happened in America. I would like an answer to it. This is the question:

When the United States fired missiles on the medicine factory in Sudan, destroying it
over the heads of the employees and workers who were inside, what do you call this?
What America did against the Sudanese factory, does it not constitute terrorism but what
those men did against the American buildings is terrorism? Why did they condemn what
happened in America but we heard no one condemn what America did to the Sudanese
factory?

I see no difference between the two operations except that the money used to build the
factory was Muslim money and the workers who died in the factory's rubble were
Muslims while the money that was spent on the buildings that those hijackers destroyed
was infidel money and the people who died in the explosion were infidels. Was this the
difference that made some of our brothers call what happened in America terrorism?
They did not condemn what happened in Sudan and do not call it terrorism. What about
starving the Libyan people? What about the almost daily starving of the Iraqi people and
the attacks on them? What about the sieges and attacks on the Muslim state of
Afghanistan? What do you call all this? Is it or is it not terrorism?

What do you mean by innocent people? They come in three classes:

First class: They might be those who do not fight alongside the countries they live in and
do not help them with their persons, wealth, counsel, or other types of assistance. These
may not be killed but on condition that they hold themselves separately from the others.
If they are not separated from the others, it is permitted to kill them including old people,
women, young boys, sick persons, incapacitated persons, and unworldly monks. Ibn-
Qudamah said: Women and children may be killed during a night raid on condition that
they are not killed intentionally and separately. It is permitted to kill their riding animals
and livestock if this helps the Muslims to kill them. There is no disagreement on this
point. He added: It is permitted to carry out a night raid on the enemy. Ibn-Hanbal said
night raids were permitted especially against the Byzantines. We will not discourage
anyone from carrying out night raids.

Second class: Some do not go forth in their own persons to fight alongside their
belligerent countries but they assist them with money or counsel. These are not called
innocent persons because they support the troops. Ibn-Abd-al-Birr, may he rest in peace,
said: The ulema never disagreed that the Muslims are permitted to kill women and
children if they fight and also young boys able to fight and who do so. Ibn-Qudamah



reported a consensus among the ulema that it is permitted to kill women, young boys, and
the old and infirm if they help their people in battle. Ibn-Abd-al-Birr said: They all
recounted that the prophet killed Durayd Bin-al-Sammabh in the Battle of Hunayn because
he gave clever counsel to his people in war. All ulema agree that an old man of this type
should be killed in war. Al-Nawawi, citing the book "Consensus on Matters of Jihad,"
said that old men among the infidels should be killed if they are men of counsel. Ibn-
Qasim, may he rest in peace, wrote in his commentary: The unanimous opinion is that
those who support the troops should be killed. Ibn-Taymiyyah cited this unanimous
opinion. He also said that those who give any kind of aid to the sect that refuses to accept
Islam should suffer the same fate.

Third class: If they are Muslims, they may not be killed if they stand apart from the rest.
However, if they mix with others and one cannot avoid killing them along with the others,
then it is permitted to kill them. This is obvious in the case of Muslim captives used as
human shields.

When some people express regret at what happened to the innocent persons without
knowing who they are, this kind of thinking is the result of being influenced by Western
turns of expression and the Western media. Even Muslims who you would not have
thought would ever talk that way have begun to use other cultures' terms and phrases
which violate Shari'ah.

Keep in mind that we have the right to do to the infidels what they have done to us. This
is both an answer and an explanation to those who have used the term "innocent persons."
God himself, may He be praised, has permitted us to do this. The following proves what
God's command is: "And if ye punish them, punish them no worse than they punished
you" [Koranic verse; Al-Nahl, 16:126]. "And those who, when an oppressive wrong is
inflicted on them, are not cowed but defend themselves. The recompense for an injury is
an injury equal thereto in degree" [Koranic verse; Al-Ahzab, 42:39,40].

Ibn-Taymiyyah said: They have the right to mutilate their enemies' bodies to avenge
similar mutilation done to the Muslims. They can, if they want, abandon this custom and
endure especially when mutilation is not a necessary part of their jihad and not carried
out in vengeance for similar mutilation. If, however, mutilation is used to call the
enemies to the Muslim faith or deter them from further aggression, it comes under the
heading of meting out Shari'ah punishment and legitimate jihad. Ibn-Miflih cited this
opinion by Ibn-Taymiyyah.

Those who claim that killing innocent persons is absolutely forbidden are in a position of
accusing the prophet, may God's peace and prayers be upon him, his companions, and the
generation following them that they were killers of innocent persons, as they see it. The
prophet used catapults in his war on Al-Ta'if and you know that catapults cannot
distinguish between the innocent and guilty. The prophet killed all the males of the
Jewish Banu-Qurayzah tribe and made no distinction between one person and another.
Ibn-Hazm commented thus: On the Banu-Qurayzah day I was with the prophet when he
killed every male among them. He left none of them, no merchants, tillers, or old men.



Ibn-al-Qayyim, may he rest in peace, narrated: The prophet, may God's prayers and peace
be upon him, if he made a truce or a peace agreement with a tribe or a community and
some of them endorsed it while others violated it, he invaded everyone and considered
them all violators just as he did with Banu-Qurayzah, Banu-al-Nadir, and Banu-Qunayqa
and just as he did with the people of Mecca. That was his policy with those who
abrogated or violated the peace.

He added: Ibn-Taymiyyah ruled that the Christians of the east should be invaded after
they helped the Muslims' enemies to fight the Muslims and supplied them with money
and weapons although they had not actually fought against the Muslims. They were
considered violators of the covenant just as Quraysh abrogated the prophet's peace
covenant by helping Banu-Bakr Bin-Wa'il to fight the prophet's allies.

In conclusion: We know that the infidel West, particularly the United States, will exploit
incidents and use them to inflict fresh injustice on the Muslims in Afghanistan, Palestine,
and Chechnya and elsewhere no matter who the perpetrator of the incidents was. It will
attempt to eliminate jihad and the mujahidin completely. It will not succeed. The United
States will fight the mujahidin under the guise of fighting terrorism. It will fight our
Muslim brothers in the Taliban Muslim state in Afghanistan, the state that protected and
gave shelter to the mujahidin and went to their aid when others abandon